
a) THERE IS BUT ONE GOD – YHWH (Isa 43:10) 

b) THERE ARE THREE PERSONS OF GOD – TRINITY (1 Cor 8:6, 2 Pet 1:1, Acts 

5:3-4) 

c) There is one substance (non-physical)/essence/nature of God (Heb 1:3)  

d) There are three Persons who partake in that substance/essence/nature 

(Heb 1:3)1 

e) GOD IS ETERNAL (Deut 33:27) 

A. Divine (Rom 1:20) 

B. Self-sustaining (The name of God,  speaks to the (YHWH > Yahweh)   יהוה

self-existence and character/nature of God – He is the great “I AM” (Ex 

3:15, c.f. Jn 8:58) 

C. Fully God (by definition)  

D. Perfect (Ps 18:30)  

E. Has always been God (Ps 90:2) 

F. Has life within Himself (see “B” above)  

G. THEREFORE ALL THREE PERSONS ARE  

1) Eternal 

2) Divine 

3) Self-sustaining 

4) Fully God  

5) Perfect  

6) Have life within themselves  

i. Thus, all three persons have always been autotheos  

ii. Meaning, they are God and self-existent as God 

                                                           
1 According to Hebrews 1:3, Jesus is the “exact imprint” (note, this is not a verb, as if Jesus “became” or was 
“created” as such) of the ὑπόστασις of God. This word in the Greek means that Jesus shares in the “the essential or 
basic structure/nature of an entity [God], substantial nature, essence, actual being, reality” of God Himself, to 
include the essential and divine attributes of God. Hence, He is fully God. By definition, the Holy Spirit likewise 
shares in the essence of God since He is fully theos (God) and YHWH (Acts 5:3-4. 9). Citation from: Arndt, W., 
Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and Other Early Christian 
Literature. Chicago: University of Chicago Press.  
 
Louw-Nida concurs with this assessment, stating that ὑποστάσεως means, “the essential or basic nature of an 
entity—‘substance, nature, essence, real being.’ ὃς ὢν … χαρακτὴρ τῆς ὑποστάσεως αὐτοῦ ‘who is … the exact 
representation of his real being’ or ‘… nature’ He 1:3. In some languages there is no ready lexical equivalent of ‘real 
being’ or ‘nature.’ Therefore, one may express this concept in He 1:3 as ‘who is … just like what he really is.’”Louw, 
J. P., & Nida, E. A. (1996). Greek-English Lexicon of the New Testament: Based on Semantic Domains. New York: 
United Bible Societies. 



iii. And therefore, do not derive their divine existence from any of 

the other members of the Trinity by way of the communication 

of the divine nature  

iv. Instead, they maintain their divine existence with/alongside 

one another in intimate union (Jn 1:1c pros/with; Jn 14:26)  

v. With the Son being in the Father, and the Father in the Son (Jn 

14:10), with the Holy Spirit being the Spirit of both the Father 

and the Son (Rom 8:9-11) and the Spirit of YHWH (Isa 40:13 c.f. 

Acts 5:9)2 

vi. While remaining distinct persons in shared union and essence 

with one another (Jn 1:1b,c; 1:18b,c, c.f. Isa 48:16) 

vii. But they are not God autonomous of one another, because 

this defies the basic nature of God Himself  (three divine 

persons constitute the one divine being of God)  

viii. Instead, they by nature exist as three persons of the one 

Triune Godhead – all three being fully divine – yet one theos  

ix. They (all three persons) have subsistence as God and exist and 

continue to exist as God due to their nature as God 

x. Yet, all three persons are consubstantial in that they fully 

partake in the one essence of God (Heb. 1:3)  

xi. Moreover, they all partake in the essence of God in the totality 

of their being; meaning, they are all fully God and undivided in 

substance (all, are 100 percent God) 

xii. Yet, they are distinguished by their personhood (Father, Son 

and Spirit) 

xiii. All the while remaining consubstantial in their personhood to 

the one divine essence/nature/being of YHWH – and thus to 

each other in perfect union (Jn 1:1b, 1:2, 1:18c) NO DIVISION 

xiv. Hence, there is ontological equality in the Trinity (equality in 

being) 

xv. All are co-equal, co-eternal, co-powerful 

                                                           
2 As Calvin notes when he states, “the Spirit is not different from the Father and the Son, inasmuch as he is the 
Spirit of the Father and the Son.” Calvin, John, Institutes of the Christian Religion, (Kindle Locations 3898-3899). 
B&R Samizdat Express. 



xvi. Yet, the 2nd member (logos) and the third member (pneuma) 

are willfully submissive in the economy of the Trinity (the logos 

is Son and the Spirit is sent)  

xvii. Hence, both the Son and the Spirit are sent from the Father (Jn 

1:14, 15:26) 

H. In Respect of the persons who share in the one essence of God, the 

following is noted 

1. With respect to the individual persons of the Godhead, each when 

viewed in particular is viewed as God ontologically.  

i. The 1st member of the Trinity in particular is usually referred to 

as God.  

ii. The 2nd member in particular is typically referred to as Lord. 

iii. The 3rd member in particular is referred to as “Comforter” and 

the Spirit of both the Father and the Son – the Holy Spirit. 

2. But, when the 1st member of the Trinity is viewed in respect to the 

2nd, the 1st member is viewed as Father. 

3. When the 2nd member of the Trinity is viewed in respect to the 1st 

member, He is viewed as Son.3  

4. With the 3rd member of the Trinity being viewed in respect to the 1st 

and the 2nd as the Spirit of both the Father and the Son (and sent 

by/proceeding from both).  

i. Hence, within the (three-fold) personal subsistence of the one 

(shared essence) of God, there exists a unity of essence. 

ii. The origin of which comes via the Father, hence, the title of 

God is usually attributed to the Father.4  

iii. The Son is next in the unity of essence, who is relationally Son 

and is therefore begotten/unique/generated by the Father as 

Son; but not in essence.5  

                                                           
3 As Augustine notes when he states, “The Father, as to himself, is called God, as to the Son he is called Father. He 
who, as to the Son, is called Father, is not Son; and he who, as to himself, is called Father, and he who, as to 
himself, is called Son, is the same God." Calvin, Institutes, Kindle Locations 3906-3907. 
 
4 See Calvin’s Institutes, Book 1, chapter 13, section 20.  
 
5 Calvin states, “And hence also we hold that the Son, regarded as God, and without reference to person, is also of 
himself; though we also say that, regarded as Son, he is of the Father. Thus his essence is without beginning, while 
his person has its beginning in God. And, indeed, the orthodox writers who in former times spoke of the Trinity, 



iv. With the Holy Spirit being the Spirit of both the Father and the 

Son relationally (spiritual essence of God – Father, Son and 

Spirit).  

v. Hence, despite the shared essence of God, the three members 

differ in some respects, both relationally, personally and 

functionally whereby they can be distinguished as persons.  

vi. The Father is not the Son and is relationally and functionally 

first in the unity of essence – shared hypostasis with the Son 

and Spirit (the whole being of YHWH).6 

 Hence, the Father to Son relationship is unique to both 

members 

vii. The Son is not the Father, and is distinct personally, yet shares 

hypostasis with YHWH the Spirit and in YHWH the Father. 

 The Son was incarnate 

 The Son died for sins 

 The Son shed blood 

 The Son obeyed and did the will of the Father in an 

incarnate state 

 Hence, the Son to Father relationship is unique to both 

members 

viii. The Spirit is neither the Father nor the Son, but is still the Spirit 

of YHWH and a distinct person who shares hypostasis with 

YHWH the Father and Son. 

 The Spirit proceeds from both the Father and the Son 

 Did not become incarnate 

 Is not first in the unity of essence  

                                                           
used this term only with reference to the Persons. To have included the essence in the distinction, would not only 
have been an absurd error, but gross impiety. For those who class the three thus--Essence, Son, and Spirit [105] --
plainly do away with the essence of the Son and Spirit; otherwise the parts being intermingled would merge into 
each other--a circumstance which would vitiate any distinction. [106] In short, if God and Father were synonymous 
terms, the Father would be deifier in a sense which would leave the Son nothing but a shadow; and the Trinity 
would be nothing more than the union of one God with two creatures.” Calvin, Institutes, Locations 4093-4100. 
 
6Hypostasis is the concept of a shared existence of spiritual or corporal entities.  
 



ix. Hence, in respects to Himself, the logos is of Himself God 

(autotheos) and self-existent as such (yet, there is no existence 

in the Godhead w/o the other two members)7 

x. But, in respect to the Father, who is the fountain of the 

Godhead, He is Son, and in this sense begotten of/unique to 

the Father.8 

I. Hence, the Son is begotten by the Father in the sense of divine order, 

but does not derive his existence/deity from generation.9  

J. Likewise, the Holy Spirit is the Spirit of both the Father and Son, but is 

Himself autotheos, and therefore is existent as God w/o generation.  

K. As John Murray states (of Calvin’s view), “He maintained that, as 

respects personal distinction, the Son was of the Father but, as respects 

deity, He was self-existent.”10 

                                                           
7 God is three persons and one being by necessity according to Van Til. 
  
8 As Calvin states, “And hence also we hold that the Son, regarded as God, and without reference to person, is also 
of himself; though we also say that, regarded as Son, he is of the Father. Thus his essence is without beginning, 
while his person has its beginning in God.” Calvin, Institutes, Locations 4093-4095. 
 
9 The Scriptures teach that there is essentially but one God, and, therefore, that the essence both of the Son and 
Spirit is unbegotten; but inasmuch as the Father is first in order, and of himself begat his own Wisdom, he, as we 
lately observed, is justly regarded as the principle and fountain of all the Godhead. Thus God, taken indefinitely, is 
unbegotten, and the Father, in respect of his person, is unbegotten. Ibid. Locations 4082-4085. 
 
10 Robert L. Reymond, New Systematic Theology of the Christian Faith (Nashville: Thomas Nelson Publishers, 1998), 
p. 330. 


